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... —ß§¡‰∑¬§«√®–®¥®”‰«â«à“ªí≠≠“™π§π‰Àπ π—∫ πÿπ°“√√—∞ª√–À“√ º¡§‘¥«à“π’Ë‡ªìπ

µ√“∫“ª∑“ß°“√‡¡◊Õß∑’Ë ”§—≠ ·≈–µ√“∫“ªπ’È®–‡ªìπ‡ âπ·∫àß¢Õßªí≠≠“™π√ÿàππ’È‰ªÕ’°π“π

µâÕßµ√–Àπ—°°àÕπ«à“§π∑’Ë¡’ µ‘ —¡ª™—≠≠–∑ÿ°§π√Ÿâ«à“°“√√—∞ª√–À“√‡ªìπ ‘Ëß∑’Ëº‘¥

®÷ß‰¡à¡’„§√æŸ¥µ√ßÊ «à“‡ÀÁπ¥â«¬°—∫°“√√—∞ª√–À“√ ·¡â°√–∑—Ëß∑À“√∑’Ë¬÷¥Õ”π“®«—π∑’Ë 19

°—π¬“ °ÁæŸ¥«à“‰¡à‡µÁ¡„®∑”Õ¬à“ßπ—Èπ ªí≠≠“™π∑’Ë π—∫ πÿπ√—∞ª√–À“√®÷ß‰¡à„™àªí≠≠“™π

∑’Ë¬°¬àÕß√—∞ª√–À“√Õ¬à“ß‰√â µ‘ ·µà§◊Õªí≠≠“™π∑’Ë √â“ß§”Õ∏‘∫“¬µà“ßÊ ∑’Ë∑”„Àâ°“√∑”

√—∞ª√–À“√¡’‡Àµÿº≈ øíß‰¥â...

»‘‚√µ¡å §≈â“¡‰æ∫Ÿ≈¬å,

çª√–™“™πµâÕßµàÕµâ“π√—∞ª√–À“√ ‰¡à„™à∑”µ—«‡ªìπ¢Õ∑“π®“°√–∫Õ∫‡º¥Á®°“√,é

ª√–™“‰∑, 13 µÿ≈“§¡ 2549

√—∞ª√–À“√ ç19 °—π¬“é ·µ°µà“ß®“°√—∞ª√–À“√À≈“¬§√—Èß (∂â“π—∫‡©æ“–∑’Ë¡’°“√‡§≈◊ËÕπ

°”≈—ß‡æ◊ËÕ°àÕ°“√‡ª≈’Ë¬π·ª≈ß∑—Èß∑’Ë ”‡√Á®·≈–≈â¡‡À≈«°Á√«¡ 17 §√—Èß) ∑’Ë‡§¬‡°‘¥¢÷Èπ„π
ª√–‡∑»‰∑¬À≈—ß‡ª≈’Ë¬π·ª≈ß°“√ª°§√Õß 2475 ‡æ’¬ß‰√ ‡ªìπª√–‡¥Áπ«‘®—¬∑“ß«‘™“°“√∑’Ë
πà“®–π”¡“»÷°…“‰¥â„π‡™‘ß√—∞ª√–À“√‡ª√’¬∫‡∑’¬∫„π —ß§¡‰∑¬ ‡™àπ∫“ß§πÕ“®µ—Èß§”∂“¡∂÷ß

Ô ·√ß®Ÿß„®·≈–¿Ÿ¡‘À≈—ß¢ÕßºŸâ∑”√—∞ª√–À“√ ‡™àπß“π»÷°…“¢Õß™≈‘¥“¿√≥å  àß-
 —¡æ—π∏å ‡√◊ËÕß çSupernatural Prophecy in Thai Politics: The Role of a Spiritual
Cultural Element in Coup Decisionsé (Ph.D. dissertation, Claremont
Graduate School, 1991)

Ô ∫√‘∫∑∑“ß —ß§¡°“√‡¡◊Õß„π°“√°àÕ√—∞ª√–À“√·µà≈–§√—Èß
Ô °√–∫«π«‘∏’∑’ËºŸâ∑”√—∞ª√–À“√ ÷́Ëß¡—°®–‡ªìπ∑À“√∂Õπµ—«ÕÕ°®“°Õ”π“® ‡™àπ

ß“π¢Õß Talukder Maniruzzaman, Military Withdrawal from Politics: A
Comparative Study (Cambridge, Mass.: Ballinger Publishing Company, 1987)
™’È„Àâ‡ÀÁπ∂÷ß«‘∏’°“√∑’Ë∑À“√∂Õπµ—«ÕÕ°®“°Õ”π“®„πÀ≈“¬«‘∏’ ‰¥â·°à

- ∂Õπ·∫∫«“ß·ºπ·≈–¡’‚§√ß°“√À≈—ß®—¥°“√‡≈◊Õ°µ—Èß (°√≥’¢Õß‰∑¬ªï 2522)
- ∂Õπ·∫∫©—∫æ≈—πÀ≈—ß¡Õ∫Õ”π“®„Àâ√—∞∫“≈‡©æ“–°“≈ (°√≥’≈“«ªï 2505)
- ∂Õπ‡æ√“–°“√ªØ‘«—µ‘ —ß§¡ (°√≥’°“√ªØ‘«—µ‘„À≠à„π®’π 2492 ·≈–™—¬™π–¢Õß
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‡«’¬¥π“¡„π ß§√“¡™◊ËÕ‡¥’¬«°—πªï 2518)
- ∂Õπ‡æ√“–°“√≈ÿ°¢÷Èπ Ÿâ¢Õß¡«≈™π (°“√≈â¡Õ”π“®√—∞∫“≈∑À“√‰∑¬„π°“√

‡ª≈’Ë¬π·ª≈ß®“°‡Àµÿ°“√≥å 14 µÿ≈“§¡ 2516 ·≈– ∫—ß°≈“‡∑» 2533)
- ∂Õπ‡æ√“–°“√√ÿ°√“π·∑√°·´ß®“°µà“ß™“µ‘ (¥—ß°√≥’ ÕŸ°—π¥“∂Ÿ°·∑π´“‡π’¬

∫ÿ°„πªï 2522, Õ“√å‡®πµ‘π“∂Ÿ°Õ—ß°ƒ…∫ÿ°„π ß§√“¡¡“≈«’π“ å ªï 2526)1

Ô º≈¢Õß°“√°àÕ√—∞ª√–À“√π—ÈπÊ µàÕæ—≤π“°“√ª√–™“∏‘ª‰µ¬„π —ß§¡‰∑¬
Ô „π√–¥—∫π“π“™“µ‘°ÁÕ“®∑”°“√»÷°…“√—∞ª√–À“√‡ª√’¬∫‡∑’¬∫ §◊Õπ”°“√°àÕ

√—∞ª√–À“√§√—Èß ”§—≠∑’Ë‚¥¥‡¥àπ‡ªìπæ‘‡»…¡“‡∑’¬∫°—∫°“√√—∞ª√–À“√∑’Ë‡°‘¥¢÷Èπ„πª√–‡∑»
Õ◊ËπÊ ‡ªìπ°“√»÷°…“¢â“¡«—≤π∏√√¡∑’Ë¥Ÿ®–¬—ß¡’Õ¬Ÿà‰¡à¡“°π—° º‘¥°—∫°“√»÷°…“°“√ªØ‘«—µ‘
‡ª√’¬∫‡∑’¬∫ ‡™àπß“π¢Õß Theda Skocpol, States and social revolutions: a
comparative analysis of France, Russia, and China (Cambridge: Cambridge
University Press, 1979)

√—∞ª√–À“√ ç19 °—π¬“é ‡ªìπ√—∞ª√–À“√∑’Ë·µ°µà“ß‡ªìπæ‘‡»…®“°√—∞ª√–À“√§√—ÈßÕ◊ËπÊ
À≈“¬ª√–°“√ ·µà∑’Ëπà“ π„®„π∑’Ëπ’È‡ÀÁπ®–Õ¬Ÿà∑’Ë ‡ªìπ°“√√—∞ª√–À“√´÷Ëß¡’ºŸâÕÕ°¡“«‘æ“°…å
«‘®“√≥å¥â«¬§«“¡‡ÀÁπ∑’Ë·µ°µà“ß¢—¥·¬âß°—π¡“°∑’Ë ÿ¥‡ªìπª√–«—µ‘°“√≥å Õ“®µ—Èß§”∂“¡·√°
‰¥â«à“∑’Ë‡°‘¥§«“¡¢—¥·¬âß·µ°µà“ß°—π‡™àππ’È‡ªìπº≈¢ÕßÕ–‰√?

§ß°≈à“«‰¥â«à“ °“√∂°‡∂’¬ß‡À≈à“π’È‡ªìπº≈¢Õßµ—«°“√√—∞ª√–À“√§√—Èßπ’È‡Õßº “π
°—∫æ◊Èπ¿Ÿ¡‘¢Õßªí≠≠“™π∑’ËÕÕ°¡“«‘æ“°…å«‘®“√≥å√—∞ª√–À“√ ‡æ√“–§π‡À≈à“π’È‰¡àπâÕ¬ºà“π
‡ âπ∑“ß‡Àµÿ°“√≥å‡ª≈’Ë¬π·ª≈ß∑“ß°“√‡¡◊Õß ”§—≠Ê Õ¬à“ß 14 µÿ≈“§¡ 2516 - 6 µÿ≈“§¡
2519 - ·≈– æƒ…¿“§¡ 2535 §πµà“ß√ÿàπ∑’Ë‡¥‘π∑“ßºà“πª√– ∫°“√≥å‡À≈à“π’È¬àÕ¡¡’∑à“∑’
µàÕ√—∞ª√–À“√ 19 °—π¬“ Õ¬à“ß„¥Õ¬à“ßÀπ÷Ëß ‡™àπ

Ô ∂â“æ‘‡§√“–Àå‡√◊ËÕßπ’È„π‡™‘ß™à«ßÕ“¬ÿÀ√◊Õ√ÿàπ√“«¢ÕßºŸâ«‘æ“°…å«‘®“√≥å (geronto-
logy-«—¬À√◊Õ ç√ÿàπé «‘∑¬“?) πà“ π„®∑’Ë®–æ‘®“√≥“«à“ §π∑’Ëºà“π‡Àµÿ°“√≥åæƒ…¿“§¡ 2535
·µàÕ¬à“ß‡¥’¬« ®–¡’∑—»π–‡À¡◊ÕπÀ√◊Õµà“ßÕ¬à“ß‰√®“°§π∑’Ëºà“π‡Àµÿ°“√≥å‡ª≈’Ë¬π·ª≈ß
§√—Èß„À≠à„π∫â“π‡¡◊Õß¡“∑—Èß 3 §√—Èß À√◊Õ

Ô √—∞ª√–À“√ 19 °—π¬“ ®–¡’§«“¡À¡“¬Õ¬à“ß‰√°—∫ºŸâ§π∑’Ë‡™◊ËÕ¡‚¬ßµπ‡Õß‡¢â“
°—∫‡Àµÿ°“√≥å 6 µÿ≈“‡ªìπæ‘‡»… §«“¡À¡“¬‡À≈à“π’È‡À¡◊ÕπÀ√◊Õµà“ßÕ¬à“ß‰√®“°§π∑’ËÀ≈ß≈◊¡

1 ¥Ÿ∫∑«‘æ“°…åß“π™‘Èππ’È‰¥â„π ‡°…’¬√ ‡µ™–æ’√–, çƒÂ∑À“√®–∂Õπ∑—æ°≈—∫§à“¬?: ∑ƒ…Æ’≈—∑∏‘·°â
«à“¥â«¬∑À“√°—∫°“√‡¡◊Õß¢Õß¡“π’√ÿ ´“¡—π, ≈‘¬Ÿ, π“¬º’ ·≈–‡∫‚∏‡øÉπ,é √—∞»“ µ√å “√, 16: 3 (°—π¬“¬π
-∏—π«“§¡ 2533), Àπâ“ 40-71
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À√◊Õ‰¡àÕ¬“°®–®¥®” ç6 µÿ≈“é ‰ª·≈â«
Ô πÕ°®“°π—Èπ¬—ßÕ“®‡ªìπ‡æ√“–ª√–‡æ≥’∑“ß«‘™“°“√·π««‘æ“°…å∑’Ë‡ª≈’Ë¬π‰ª ‚¥¬

‡©æ“–·π«§‘¥‡°’Ë¬«°—∫Õ”π“®∑’Ë´—∫´âÕπ„π·π«∑“ßÀ≈—ß ¡—¬„À¡à °Á¬àÕ¡¡’º≈µàÕ∑‘»∑“ß
·≈–ª√–‡¥Áπ°“√∂°‡∂’¬ß∑“ß«‘™“°“√‡À≈à“π’È

Ô ∑’Ë ”§—≠∫√√¬“°“»∑“ß‡∑§‚π‚≈¬’Õ—π‡ª≈’Ë¬π·ª≈ß‰ª ∑”„Àâ∫∑ π∑π“«‘æ“°…å
«‘®“√≥åÕ¬à“ß‡¢â¡¢âπ‰ªª√“°Ø„πæ◊Èπ∑’Ë‚≈°‰´‡∫Õ√å´÷Ëß§π∑’Ë‡¢â“∂÷ßÕ‘π‡∑Õ√å‡πÁµ “¡“√∂∑—Èß
Õà“π·≈–„Àâ§«“¡‡ÀÁπ√à«¡¥â«¬‰¥â

Ô ·≈–ª√–°“√ ÿ¥∑â“¬§◊Õ ®—ßÀ«–‡«≈“∑“ßª√–«—µ‘»“ µ√å∑’Ë‡°‘¥‡Àµÿ√—∞ª√–À“√
§√—Èßπ’È (historical moment) °“√∑’Ë‡°‘¥√—∞ª√–À“√ 19 °—π¬“ „π«“√–æ√–‡®â“Õ¬ŸàÀ—«∑√ß
§√Õß√“™¬åπ“π 60 ªï ´÷Ëß¡“æâÕß°—∫«“√–§√∫√Õ∫ 30 ªï 6 µÿ≈“ („πªï 2549 π’È) ¡’ à«π
∑”„Àâ‡∫◊ÈÕßÀπâ“‡∫◊ÈÕßÀ≈—ß¢Õß√—∞ª√–À“√∑—Èß„π·ßàæ≈—ß∑“ß°“√‡¡◊Õß·≈–«“∑°√√¡∑’Ë∂Ÿ°
π”¡“„™â„π§√—Èßπ’È °≈“¬‡ªìπª¡«‘æ“°…å«‘®“√≥å¡“°¢÷Èπ

∑”‰¡®÷ß “¡“√∂ (§«√) æŸ¥∂÷ß√—∞ª√–À“√ 19 °—π¬“ °—∫ Õ√‘ ‚µ‡µ‘≈?

„πª√–«—µ‘ª√—™≠“°“√‡¡◊Õß ™◊ËÕ¢ÕßÕ√‘ ‚µ‡µ‘≈‡ªìπ™◊ËÕπ—°ª√—™≠“∑’Ë∑√ßÕ‘∑∏‘æ≈„π
 “¢“«‘™“µà“ßÊ ∑—Èßπ’È‡æ√“–‡¢“‰¥â‡¢’¬πß“π ”§—≠Ê „π·¢πß«‘™“À≈“°À≈“¬ ∑—Èß™’««‘∑¬“
·≈–«“∑»‘≈ªá ∑—Èßß“πÕ¿‘ª√—™≠“ ”§—≠‰ª®π∂÷ßÀπ—ß ◊Õ∑’Ë∂◊Õ°—π«à“‡ªìπµ”√“√—∞»“ µ√å‡≈à¡
·√°¢Õß‚≈°§◊Õ Politics ®π°√–∑—Ëß„π ¡—¬°≈“ßπ—Èπ∂â“¡’„§√°≈à“«∂÷ß çThe Philosopheré
°Á∑√“∫°—π∑—Ë«‰ª«à“À¡“¬∂÷ßÕ√‘ ‚µ‡µ‘≈‡∑à“π—Èπ2

°“√»÷°…“§«“¡§‘¥¢ÕßÕ√‘ ‚µ‡µ‘≈„π∞“π–§«“¡§‘¥∑“ßª√—™≠“∑’Ë¡’§«“¡À¡“¬„π
»µ«√√…∑’Ë¬’Ë ‘∫À√◊Õ¬’Ë ‘∫‡ÕÁ¥‰¡à„™à‡√◊ËÕßª√–À≈“¥ ®–‡ÀÁπ‰¥â®“°ß“π¢Õßπ—°ª√—™≠“§π
 ”§—≠·Ààß¬ÿ§ ‡™àπ Alasdair McIntyre3 ·≈– Martha Nussbaum4 °ÁÕ“»—¬§«“¡§‘¥
¢ÕßÕ√‘ ‚µ‡µ‘≈‡ªìπ√“°∞“π„π°“√π”‡ πÕ§«“¡§‘¥¢Õßµπ ∑—ÈßÀ¡¥π’Èπà“®–À¡“¬§«“¡«à“
§«“¡§‘¥¢ÕßÕ√‘ ‚µ‡µ‘≈¡’§ÿ≥µàÕ°“√Õ¿‘ª√“¬ªí≠À“ª√—™≠“¡“®π∑ÿ°«—ππ’È

2 ‡™àπß“π‡¢’¬π¢ÕßÕ–‰§«π—  ‚ª√¥æ‘®“√≥“ St. Thomas Aquinas, çPolitcs and Law,é in
Mitchell Cohen and Nicole Fermon, eds., Princeton Readings in Political Thought (Princeton,
New Jersey: Princeton University Press, 1996), p. 145.

3 Alasdair C. MacIntyre, After Virtue: A Study in Moral Theory (Indiana: The
University of Notre Dame Press, 1984).

4 Martha C. Nussbaum, The Fragility of Goodness: Luck and ethics in Greek
tragedy and philosophy (Cambridge: Cambridge University Press, 1986).
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·µà°“√µ—Èßª√–‡¥ÁπÕ¿‘ª√“¬ªí≠À“ çÕ√‘ ‚µ‡µ‘≈°—∫√—∞ª√–À“√ 19 °—π¬“é ®–‰¡à‰°≈
‡°‘π®‘πµπ“°“√‰ªÀ√◊Õ Õ“®°≈à“«‰¥â«à“§ß‰¡à„™à‡™àππ—Èπ ‚¥¬‡©æ“–∂â“æ‘®“√≥“°“√Õ“»—¬
§«“¡§‘¥¢ÕßÕ√‘ ‚µ‡µ‘≈¡“‡ªî¥æ◊Èπ∑’Ëæ‘‡§√“–Àåªí≠À“µà“ßÊ ∑’Ë¡‘‰¥â‡°‘¥¢÷Èπ„π¬ÿ§°√’° ‡™àπ
ªí≠À“°“√æ“≥‘™¬å„π‡»√…∞»“ µ√å°“√‡¡◊Õß¢Õß√—∞∫ÿ√ÿ…Õ‡¡√‘°—π¬ÿ§°àÕ√à“ß √â“ßª√–‡∑»§◊Õ
Alexander Hamilton ¥â«¬°“√Õ¿‘ª√“¬·π«§‘¥¢Õß‡¢“‚¥¬„Àâ§«“¡ ”§—≠¬‘Ëß°—∫Õ‘∑∏‘æ≈
§«“¡§‘¥‡°’Ë¬«°—∫‡»√…∞»“ µ√å¢ÕßÕ√‘ ‚µ‡µ‘≈∑’Ëª√“°ØÕ¬Ÿà„πÀπ—ß ◊Õ Politics5 À√◊Õ
ªí≠À“¢Õß¿“§ª√–™“ —ß§¡·≈–°“√ª–∑–µàÕ√Õß‡æ◊ËÕ· «ßÀ“™’«‘µ∑’Ë¥’6 À√◊Õªí≠À“
§«“¡Õ¬ÿµ‘∏√√¡∫π∞“π¢ÕßÕ§µ‘∑“ß‡™◊ÈÕ™“µ‘„π‚≈°„À¡à ‚¥¬‡©æ“–∑’Ë‡°‘¥¢÷Èπ°—∫™“«Õ‡¡√‘°—π
Õ‘π‡¥’¬π7 À√◊Õ°“√§âπÀ“π—°§‘¥ “¬Õ√‘ ‚µ‡µ‘≈„πª√–‡æ≥’π—°§‘¥™“«Õ“À√—∫„πÕ“√¬∏√√¡
Õ‘ ≈“¡8 ‡ªìπµâπ

ß“π‡À≈à“π’È· ¥ß«à“·¡âÕ√‘ ‚µ‡µ‘≈®–¡’™’«‘µÕ¬Ÿà‡¡◊ËÕ Õßæ—πªï°àÕπ ·≈–‚≈°¢Õß
Õ√‘ ‚µ‡µ‘≈®–¡’π§√√—∞°√’°‡ªìπ∫√‘∫∑∑“ßª√–«—µ‘»“ µ√å°Áµ“¡ ·µà§«“¡§‘¥¢ÕßÕ√‘ ‚µ‡µ‘≈
°Á¬—ß¡’§ÿ≥§à“¢â“¡æâπ¢Õ∫‡¢µ∑—Èß°“≈‡«≈“·≈–ª√–‡¥Áπ∑’Ë‡°’Ë¬«¢âÕß„π “¬µ“¢Õßπ—°«‘™“°“√
¡“°À≈“¬

∑—ÈßÀ¡¥π’È‡ªìπ‡Àµÿº≈«à“  “¡“√∂ π”‡√◊ËÕß çÕ√‘ ‚µ‡µ‘≈°—∫√—∞ª√–À“√ 19 °—π¬“é
¡“‡ªìπª√–‡¥Áπ»÷°…“‰¥â ·µà‰¡à„™à‡Àµÿº≈À≈—°∑’Ë∑”„Àâ¢â“æ‡®â“§‘¥«à“§«√ æŸ¥∂÷ßª√–‡¥Áππ’È
µàÕÀπâ“π—°√—∞»“ µ√å¢Õß‰∑¬„π«—ππ’È

‡Àµÿº≈À≈—°∑’Ë¢â“æ‡®â“§‘¥«à“ §«√π”Õ√‘ ‚µ‡µ‘≈°—∫√—∞ª√–À“√ 19 °—π¬“ ¡“æŸ¥∂÷ß
„π∑’Ëª√–™ÿ¡π’È ‡ªìπ‡æ√“–‡√◊ËÕß¥—ß°≈à“«∂Ÿ°π”‰ª„™â‡ªìπ¢âÕ Õ∫«‘™“ª√—™≠“°“√‡¡◊Õß√–¥—∫
ª√‘≠≠“‡Õ° ‚¥¬π—°ª√—™≠“°“√‡¡◊Õß§π ”§—≠¢Õßª√–‡∑»§◊Õ »“ µ√“®“√¬å  ¡∫—µ‘ ®—π∑√-
«ß»å ¢âÕ Õ∫π’È¡’«à“

ç®ßÕà“π∫∑§«“¡ ùThe moral enigma of a popular coupû ¢Õß Õ.™—¬«—≤πå9

5 ‚ª√¥æ‘®“√≥“ Michael D. Chan, Aristotle and Hamilton on Commerce &
Statesmanship (Columbia: University of Missouri Press, 2006).

6 ‚ª√¥æ‘®“√≥“ Mark A. Young, Negotiating the Good Life: Aristotle and the Civil
Society (Burlington: Ashgate, 2005).

7 ‡™àπ„π Lewis Hanke, Aristotle and the American Indians: A study in race prejudice
in the modern world (Indiana: Indiana University Press, 1970).

8 F.E. Peters, Aristotle and the Arabs: the Aristotelians in Islam (New York: New
York University Press, 1968).

9 Chaiwat Satha-Anand, çThe moral enigma of a popular coup,é Bangkok Post,
September 25, 2006, op-ed. ¥Ÿ¿“§ºπ«°„π‡≈à¡π’È Àπâ“ 168-171
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·≈–Õà“π∫∑«‘®“√≥å∫∑§«“¡π’È¢Õß Õ. ¡∫—µ‘10 ·≈â«®ß«‘®“√≥å∫∑§«“¡∑—Èß Õß®“°¡ÿ¡¡Õß
¢Õß Carl Schmittûs The Concept of the Political °√ÿ≥“µÕ∫‚¥¬„™â°“√Õâ“ßÕ‘ßÕ¬à“ß
¡’√–∫∫‡æ◊ËÕ· ¥ß«à“‰¥â¡’°“√«‘‡§√“–Àå®“°¡ÿ¡¡Õß¢Õß The Concept of the Political
Õ¬à“ß·∑â®√‘ßé

§«“¡‡ÀÁπ¢Õß¢â“æ‡®â“µàÕ√—∞ª√–À“√ 19 °—π¬“ ‡ªìπ∑’Ë∑√“∫°—π∑—Ë«‰ª °√–π—Èπ°Á¬—ß
¡’∫“ß§π‡ÀÁπ«à“¢â“æ‡®â“ π—∫ πÿπ√—∞ª√–À“√ 19 °—π¬“ ¥â«¬‡Àµÿ∑’Ë‡§¬°≈à“««à“ √—∞ª√–À“√
π’È‡ªìπ —πµ‘«‘∏’ ‡æ√“–‰¡à¡’ºŸâ„¥∫“¥‡®Á∫≈â¡µ“¬ ∑’Ë®√‘ß„π∑“ß∑ƒ…Æ’§ßµ—Èß§”∂“¡°—π‰¥â«à“
√—∞ª√–À“√·∫∫ —πµ‘«‘∏’‡°‘¥¢÷Èπ‰¥âÀ√◊Õ‰¡à (∑”πÕß‡¥’¬«°—∫°“√µ—Èß§”∂“¡«à“ °“√ªØ‘«—µ‘‚¥¬
 —πµ‘«‘∏’‡ªìπ‰ª‰¥âÀ√◊Õ‰¡à) À√◊Õ„π∑“ß°≈—∫°—π °“√„™â«‘∏’°“√∑’Ë∂◊Õ°—π«à“‡ªìπ —πµ‘«‘∏’‚¥¬µ√ß
Õ¬à“ß °“√§«Ë”∫“µ√∑“ß‡»√…∞°‘®®–∂◊Õ«à“‡ªìπ°“√„™â§«“¡√ÿπ·√ß‰¥âÀ√◊Õ‰¡à11  ‡√◊ËÕß∑—ÈßÀ¡¥
π’È‡°’Ë¬«‚¬ß°—∫§«“¡‡¢â“„®«à“Õ–‰√§◊Õ —πµ‘«‘∏’Õ¬à“ß ”§—≠ ∂â“„™â°√Õ∫§«“¡§‘¥‡°’Ë¬«°—∫
§«“¡√ÿπ·√ßÕ¬à“ß°«â“ß·≈–§”π÷ß∂÷ßº≈∑’Ë∑—Èßª√“°Ø·≈–´àÕπÕ¬Ÿà °ÁÕ“®·≈‡ÀÁπ§«“¡√ÿπ·√ß
´ÿ°Õ¬Ÿà„π´Õ°À≈◊∫¢Õß«‘∏’°“√∑’Ëπ”¡“„™â‰¥â¡“° ·µà∂â“„™â°√Õ∫§«“¡§‘¥‡°’Ë¬«°—∫§«“¡
√ÿπ·√ßÕ¬à“ß·§∫·≈–§”π÷ß∂÷ß‡©æ“–º≈∑’Ë‡°‘¥¢÷Èπ„Àâ‡ÀÁπ™—¥ (‡™àπ¡’§π∂Ÿ°¶à“À√◊Õ‰¡à)12 °Á
Õ“®®–µ—Èß§”∂“¡°—∫√—∞ª√–À“√§√—Èßπ’È‰¥â®“°Õ’°À≈“¬¡ÿ¡¡Õß

·µà∑—ÈßÀ¡¥π’È‰¡à‡°’Ë¬«°—∫Õ√‘ ‚µ‡µ‘≈
∑’Ë‡°’Ë¬«§◊Õ ∫∑«‘®“√≥å¢ÕßÕ“®“√¬å ¡∫—µ‘µàÕ çThe moral enigma of a

popular coupé ¢Õß¢â“æ‡®â“
ª√–‡¥Áπ ”§—≠¢Õß∫∑§«“¡π—Èπ§◊Õ ¢â“æ‡®â“§‘¥«à“‡¢â“„®‡Àµÿº≈¢ÕßºŸâ°àÕ√—∞ª√–À“√

·≈–‚¥¬‡©æ“–ºŸâ∑’Ë π—∫ πÿπ√—∞ª√–À“√§√—Èßπ’È‰¥â ·µà¢â“æ‡®â“°Á¬—ß‡ÀÁπ¥â«¬‰¡à‰¥â ‡æ√“–º≈
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 ¿“æ‡™àππ’È∑”„Àâ¢â“æ‡®â“ (À√◊Õ§π∑’Ë§‘¥§≈â“¬Ê °—∫¢â“æ‡®â“) µ°Õ¬Ÿà„πª¡ª√‘»π“∑“ß
»’≈∏√√¡ ́ ÷Ëßµà“ß®“°ºŸâ§πΩÉ“¬Õ◊ËπÊ ∑’Ë ”§—≠Õ’° Õßæ«°§◊Õ æ«°·√°™—¥‡®π«à“µπ‰¡à‡ÀÁπ

10 ¥Ÿ¿“§ºπ«°„π‡≈à¡π’È Àπâ“ 172-173
11 ≈Õßæ‘®“√≥“º≈¢Õß°“√„™âπ‚¬∫“¬§«Ë”∫“µ√µàÕª√–™“™π™“«Õ‘√—°„π The impact of

sanctions on Iraq: the children are dying (Reports by UN Food and Agriculture Organization)
(New York: World View Forum, Inc. 1996).

12 ‡™àπ§«“¡√ÿπ·√ß§◊Õ°“√¶à“ ‡™àπ∑’Ë„™â„π Glenn D. Paige, Nonkilling Global Political
Science (Philadelphia: Xlibris, 2000).
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¥â«¬°—∫°“√√—∞ª√–À“√·≈–‡ÀÁπ«à“‡Àµÿº≈µà“ßÊ ∑’ËΩÉ“¬ π—∫ πÿπ¬°¡“‡ªìπ¢âÕÕâ“ß≈â«π
øíß‰¡à¢÷Èπ∑—Èßπ—Èπ °—∫æ«°À≈—ß´÷Ëß°Á™—¥‡®π«à“µπ‡ÀÁπ¥â«¬°—∫°“√√—∞ª√–À“√·≈–√—∫‡Àµÿº≈
¢ÕßΩÉ“¬°àÕ√—∞ª√–À“√‰¥âÕ¬à“ß‰¡à°—ß¢“ ∑’Ë«à“µà“ß°Á‡æ√“– ”À√—∫ºŸâ§π∑—Èß Õß°≈ÿà¡π’È æ«°
‡¢“≈â«π‰¡à¡’§«“¡°—ß¢“∑“ß»’≈∏√√¡ ·µà¢â“æ‡®â“¡’

¢â“æ‡®â“‡ÀÁπ«à“ √—∞ª√–À“√ 9/19 ¡’§ÿ≥Ÿª°“√µàÕ«‘™“√—∞»“ µ√å ‡æ√“–‰¥â∑”„Àâ
 —ß§¡‰∑¬·≈–π—°√—∞»“ µ√åµâÕß‡º™‘≠°—∫ª√‘»π“∑“ß»’≈∏√√¡Õ¬à“ß´÷ËßÀπâ“ ‡¡◊ËÕ‡°‘¥√—∞-
ª√–À“√¢÷Èπ„πÕ¥’µ ∑“ß‡≈◊Õ°‡™‘ß»’≈∏√√¡‰¡à„™à‡√◊ËÕß¬“°π—° ‡æ√“–¡—°‡ªìπ°“√‡≈◊Õ°√–À«à“ß
ΩÉ“¬∑À“√∑’Ë·¬àßÕ”π“®°—π‡Õß À√◊Õ √–À«à“ß√—∞∫“≈∑’Ë‰√â§«“¡™Õ∫∏√√¡°—∫°“√√—∞ª√–À“√
‚¥¬°≈ÿà¡§π∑’Ë¥Ÿ‡À¡◊Õπ«à“®– ç¥’°«à“é §π∑’Ë∂Ÿ°≈â¡Õ”π“®‰ª „π§√—Èßπ—ÈπÊ ªí≠À“®÷ß‡ªìπ
‡√◊ËÕß¢Õß ‘Ëß∑’ËÕ√‘ ‚µ‡µ‘≈‡√’¬°«à“ çtechneé §◊Õªí≠À“«à“®–À“Àπ∑“ßµàÕ Ÿâ°—∫ΩÉ“¬∑’Ë¬÷¥
Õ”π“®Õ¬à“ß‰√ (‰¡à«à“®–„π°√≥’ 14 µÿ≈“§¡ 2516 À√◊Õæƒ…¿“§¡ 2535) º‘¥®“°„π
§√—Èßπ’È‡æ√“–√—∞∫“≈∑’Ë∂Ÿ°≈â¡‰ª‡ªìπ√—∞∫“≈´÷Ëß¡’∑’Ë¡“Õ¬à“ß™Õ∫∏√√¡¿“¬„µâ√—∞∏√√¡πŸ≠∑’Ë
∂◊Õ°—π«à“¥’∑’Ë ÿ¥©∫—∫Àπ÷Ëß ·µà¥—ß∑’Ë‰¥â· ¥ß§«“¡‡ÀÁπ‰«â ‡Àµÿº≈¢ÕßΩÉ“¬∑’Ë°àÕ√—∞ª√–À“√
°Á‡ªìπ ‘Ëß∑’Ë‡¢â“„®‰¥â·¡â®–√—∫°“√√—∞ª√–À“√‰¡à‰¥â°Áµ“¡ º≈°Á§◊Õ ª√‘»π“∑“ß»’≈∏√√¡∑’Ë∑”„Àâ
 —ß§¡‰∑¬µâÕß§âπÀ“µπ‡Õß·≈–§√ÿàπ§‘¥∂÷ßÕπ“§µ∑“ß —ß§¡°“√‡¡◊Õßæ√âÕ¡Ê °—π‰ª°—∫
°“√µ—Èß§”∂“¡‡√◊ËÕß§«“¡∂Ÿ°§«“¡º‘¥„πª√‘¡≥±≈∑“ß°“√‡¡◊Õß

ª√–‡¥Áπ ”§—≠„π∫∑«‘®“√≥å¢ÕßÕ“®“√¬å ¡∫—µ‘ ®—π∑√«ß»å §◊Õ
ª√–‡¥Áπ·√° Õ“®“√¬å ¡∫—µ‘™’È«à“ √—∞ª√–À“√§√—Èßπ’È‰¡à„™à§«“¡¢—¥·¬âßÀ√◊Õ°“√ª–∑–

°—π√–À«à“ß‡º¥Á®°“√°—∫ª√–™“∏‘ª‰µ¬ ∑’Ë®√‘ß¢â“æ‡®â“‡ÀÁπ«à“√—∞ª√–À“√·∑∫∑ÿ°§√—Èß°Á‰¡à„™à
§«“¡¢—¥·¬âß√–À«à“ßΩÉ“¬‡º¥Á®°“√°—∫ª√–™“∏‘ª‰µ¬‡ ¡Õ‰ª  à«π¡“°‡ªìπ§«“¡¢—¥·¬âß
√–À«à“ß‡º¥Á®°“√°—∫‡º¥Á®°“√ √–À«à“ßºŸâ°ÿ¡Õ”π“®À√◊Õ™π™—Èππ”µàÕ Ÿâ°—π‡Õß ·µà√—∞ª√–À“√
19 °—π¬“ ‡ªìπªí≠À“§«“¡¢—¥·¬âß√–À«à“ßΩÉ“¬Àπ÷Ëß´÷Ëß¡’∑’Ë¡“·ÀàßÕ”π“®ºà“π°“√‰¥â√—∫
‡≈◊Õ°µ—Èß¡“‚¥¬™Õ∫°—∫Õ’°ΩÉ“¬Àπ÷Ëß´÷Ëß‡¢â“‰ª¬÷¥Õ”π“®

Õ“®“√¬å ¡∫—µ‘‡ÀÁπ«à“ °Õß∑À“√´÷Ëß„™â„π«—π∑’Ë 19 °—π¬“ ‡ªìπªØ‘°‘√‘¬“¢Õß —ß§¡
ª√–™“∏‘ª‰µ¬µàÕ√—∞∫“≈´÷Ëß¡’ªí≠À“ ·≈–π’Ë‡ªìπ ‘∑∏‘¢Õß —ß§¡ª√–™“∏‘ª‰µ¬∑’Ë®–ª°ªÑÕß
(defend) µ—«‡Õß ®√‘ßÕ¬Ÿà‡ªìπ ‘∑∏‘¢Õßª√–™“∏‘ª‰µ¬∑’Ë®–ª°ªÑÕßµ—«‡Õß ·µàª√°µ‘ ‘∑∏‘
¢Õßª√–™“∏‘ª‰µ¬∑’Ë®–ª°ªÑÕßµ—«‡Õßπ—ÈπµâÕßµ—Èß§”∂“¡ª√–°Õ∫À≈“¬¢âÕ §◊Õ

¢âÕ·√° °“√„™â°”≈—ß·∫∫π—Èπ §◊Õ„™â°”≈—ß∑À“√‡¢â“¬÷¥Õ”π“® ‡ªìπ ‘∑∏‘¢Õßª√–™“-
∏‘ª‰µ¬À√◊Õ‰¡à

¢âÕ Õß „§√‡ªìπºŸâ„™â°”≈—ß çªÑÕß°—πª√–™“∏‘ª‰µ¬é ¥—ß°≈à“« ‡æ√“–¡’¢âÕµà“ßÕ¬Ÿà
¡“°√–À«à“ß°“√ çªÑÕß°—πª√–™“∏‘ª‰µ¬é ‚¥¬Õ“»—¬°”≈—ß¢Õß√—∞À√◊Õ‚¥¬∑’Ë¿“§ª√–™“
 —ß§¡„™âÕ”π“®¢Õßµπ‡Õß ÷́Ëßπà“®–¡’º≈µàÕ™π‘¥¢Õß —ß§¡°“√‡¡◊Õß∑’Ë®–Õÿ∫—µ‘¢÷ÈπÀ√◊Õ
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‡ª≈’Ë¬π·ª≈ß‰ªÀ≈—ß®“°‡°‘¥°“√ çªÑÕß°—πª√–™“∏‘ª‰µ¬é ¥—ß°≈à“«
§”∂“¡ ”§—≠§◊Õ „π “¬µ“§π®”π«πÀπ÷Ëß‡ÀÁπ«à“√—∞∫“≈∑—°…‘≥¡‘‰¥â‡ªìπª√–™“-

∏‘ª‰µ¬·≈â« ·µà„π “¬µ“§πÕ’°®”π«π¡“°π—Èπ¬—ß∂◊Õ«à“√—∞∫“≈π—Èπ‡ªìπª√–™“∏‘ª‰µ¬Õ¬Ÿà
¥â«¬¡’§π π—∫ πÿπ·≈–‡≈◊Õ°‡¢“‡¢â“¡“ ·¡â®–°≈à“««à“‡ªìπ°“√§‘¥‡√◊ËÕßª√–™“∏‘ª‰µ¬∫π∞“π
¢Õß°“√‡≈◊Õ°µ—Èß‡∑à“π—Èπ ·µà°“√‡≈◊Õ°µ—Èß°Á‡ªìπªí®®—¬Àπ÷Ëß¢Õß°√–∫«π°“√ª√–™“∏‘ª‰µ¬
¡‘„™àÀ√◊Õ Õ“®“√¬å ¡∫—µ‘‡ÀÁπ«à“ çdemocratic means has nothing to do when a demo-
cratic society is fighting for its survival - ‰¡à¡’∑’Ë∑“ß ”À√—∫«‘∏’°“√ª√–™“∏‘ª‰µ¬
„π‡«≈“∑’Ë —ß§¡ª√–™“∏‘ª‰µ¬µâÕßµàÕ Ÿâ‡æ◊ËÕ‡Õ“µ—«√Õ¥é °√–π—Èπ¢â“æ‡®â“°Á‡ÀÁπ«à“¬—ß¡’«‘∏’°“√
Õ◊ËπÊ „π°“√µàÕ Ÿâ∑’Ë¬—ß„™â‰¥â ·¡â∫“ß§π®–‡ÀÁπ«à“‰¡à¡’«‘∏’Õ◊ËπÕ’°·≈â«®÷ßµâÕß„™â°“√√—∞ª√–À“√
·∫∫π’È13

·µà∑’Ë ”§—≠°«à“§◊Õ ª√–‡¥Áπ∑’Ë Õß Õ“®“√¬å ¡∫—µ‘‡ÀÁπ«à“ ¢â“æ‡®â“‡¢â“„®°“√‡¡◊Õßº‘¥
¥—ß∑’Ë¢â“æ‡®â“°≈à“««à“ çcoup is morally wrong - √—∞ª√–À“√‡ªìπ ‘Ëß´÷Ëßº‘¥‡ ¡Õ‰ªé
Õ“®“√¬å ¡∫—µ‘µ—Èß§”∂“¡«à“ çsince when has ethics (or politics for that matter)
become a real ethical science? - °“√‡¡◊Õß°≈“¬¡“‡ªìπ»“ µ√å„π‡™‘ß∑ƒ…Æ’µ—Èß·µà
‡¡◊ËÕ‰√?é §”∂“¡π’È‡Õß∑’Ë‡™◊ËÕ¡‚¬ß√—∞ª√–À“√ 19 °—π¬“ ‡¢â“°—∫Õ√‘ ‚µ‡µ‘≈‚¥¬µ√ß ‡æ√“–
„π∑—»π–¢ÕßÕ√‘ ‚µ‡µ‘≈ °“√‡¡◊ÕßÕ¬Ÿà„πª√‘¡≥±≈¢Õß»“ µ√å‡™‘ßªØ‘∫—µ‘ ¡‘„™à»“ µ√å‡™‘ß
∑ƒ…Æ’ »“ µ√å‡™‘ßªØ‘∫—µ‘π—ÈπµâÕß§‘¥∂÷ß°“√‡ª≈’Ë¬π·ª≈ß¢Õß∫√‘∫∑∑’Ë‡ª≈’Ë¬π‰ª ¥—ßπ—Èπ
‰¡à “¡“√∂°≈à“«‰¥â«à“ ‘Ëß„¥ ‘ËßÀπ÷ËßÀ√◊Õ°“√°√–∑”Õ¬à“ß„¥Õ¬à“ßÀπ÷Ëß®–∂Ÿ°À√◊Õº‘¥µ≈Õ¥
‡«≈“ π’Ë§◊Õ¢âÕµà“ß¢Õß»“ µ√å Õß™π‘¥„π§«“¡‡ÀÁπ¢ÕßÕ√‘ ‚µ‡µ‘≈ ®“°∞“π§‘¥π’È‡∑à“°—∫«à“
°“√∑’Ë¢â“æ‡®â“°≈à“««à“√—∞ª√–À“√‡ªìπ ‘Ëßº‘¥°Á„™â‰¡à‰¥â„π∑“ß°“√‡¡◊Õß‡æ√“–µ—ÈßÕ¬Ÿà∫π∞“π
§«“¡‡¢â“„®°“√‡¡◊Õß∑’Ëº‘¥

¢â“æ‡®â“‡ÀÁπ«à“°“√‡¢â“„® ç°“√‡¡◊Õßé §ßµâÕß —́∫´âÕπ°«à“π—Èπ ∑—Èß®“°·ßà¡ÿ¡§«“¡§‘¥
¢ÕßÕ√‘ ‚µ‡µ‘≈‡Õß ·≈–„π·ßà¢âÕ®”°—¥Õ—π‡°‘¥®“°«‘∏’§‘¥¢ÕßÕ√‘ ‚µ‡µ‘≈ ¢âÕ‚µâ·¬âß¢Õß
¢â“æ‡®â“®–ª√–°Õ∫¥â«¬ Õß∑—»π–π—°ª√—™≠“°“√‡¡◊ÕßµàÕ§«“¡§‘¥¢ÕßÕ√‘ ‚µ‡µ‘≈·≈–
 Õß§”∂“¡µàÕ«‘™“√—∞»“ µ√å¥—ßπ’È

Ô ∑—»π–¢Õß Eric Voegelin: »“ µ√å¢Õß°“√‡¡◊Õß„π∑—»π–¢ÕßÕ√‘ ‚µ‡µ‘≈
Ô ∑—»π–¢Õß Leo Strauss: Õ√‘ ‚µ‡µ‘≈„π∞“π–ºŸâ°àÕµ—Èß«‘™“√—∞»“ µ√å
Ô §”∂“¡µàÕ«‘™“√—∞»“ µ√å 1: √—∞»“ µ√å‡ªìπ»“ µ√å·Ààß°“√ªØ‘∫—µ‘ ”À√—∫„§√?

ë  ”À√—∫π—°°“√‡¡◊Õß (Aristotleûs legislators)

13 ‚ª√¥æ‘®“√≥“ ™—¬«—≤πå  ∂“Õ“π—π∑å, ∑â“∑“¬∑“ß‡≈◊Õ° (©∫—∫·°â‰¢ª√—∫ª√ÿß„À¡à æ‘¡æå§√—Èß∑’Ë
 Õß) (°√ÿß‡∑æœ: øÑ“‡¥’¬«°—π, °”≈—ß®–µ’æ‘¡æå)
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ë  ”À√—∫ —ß§¡°“√‡¡◊Õß (Aristotleûs polis)
ë  ”À√—∫π—°√—∞»“ µ√å‡Õß

Ô §”∂“¡µàÕ«‘™“√—∞»“ µ√å 2: ∑’Ëµ—Èß (sites) ¢Õß«‘™“√—∞»“ µ√å („π ¿“, √“™«—ß
À√◊Õ„πµ≈“¥ Agora) ¡’ à«π —¡æ—π∏åÕ¬à“ß‰√°—∫™–µ“°√√¡¢Õß«‘™“√—∞»“ µ√å?

„π∑’Ëπ’È¢â“æ‡®â“„™âß“π‡æ’¬ß Õß™‘Èπ‡ªìπÀ≈—°„π°“√µ’§«“¡Õ√‘ ‚µ‡µ‘≈ ∑—Èß Õß™‘Èπ
‡ªìπß“π‡¢’¬π¢ÕßºŸâ‡ªìπ ç∫“®√’¬åé (Õ“®“√¬å¢ÕßÕ“®“√¬å) ¢Õß¢â“æ‡®â“∑—Èß§Ÿà ‡æ√“– Leo
Strauss ‡ªìπÕ“®“√¬å¢ÕßÕ“®“√¬å ¡∫—µ‘ ¢≥–∑’Ë Eric Voegelin ‡ªìπÕ“®“√¬å¢ÕßÕ“®“√¬å
Manfred Henningsen §√Ÿª√—™≠“°“√‡¡◊Õß¢Õß¢â“æ‡®â“ ·µà∑’Ë ”§—≠¬‘Ëß°«à“§«“¡ —¡æ—π∏å
 à«π∫ÿ§§≈§◊Õ π—°«‘™“°“√®”π«π¡“°∂◊Õ«à“ ∑—Èß Eric Voegelin ·≈– Leo Strauss ‡ªìπ
π—°ª√—™≠“°“√‡¡◊Õß§π ”§—≠∑’Ë ÿ¥ Õß§π„π»µ«√√…∑’Ë 2014

Eric Voegelin (§.». 1904-1985) ¡’ß“π‡¢’¬π∑’Ë√«∫√«¡‰«â (Collected works)
∂÷ß 35 volumes „π™à«ßªï §.». 2000 ß“π™‘Èπ∑’Ë®–°≈à“«∂÷ß§◊Õ çPlato and Aristotleé
®“°Àπ—ß ◊Õ The Collected Works of Eric Voegelin ß“π™‘Èππ’È®—¥«à“Õ¬Ÿà„π™ÿ¥ Order
and History Õ—π≈◊Õ™◊ËÕ¢Õß‡¢“ ∑—Èß™ÿ¥¡’ 5 ‡≈à¡  à«ππ’È¡“®“° Volume 3 „π∫∑∑’Ë«à“¥â«¬
Science and Contemplation (»“ µ√å·≈–°“√¢∫§‘¥„§√à§√«≠)15

14 ‚ª√¥æ‘®“√≥“µ—«Õ¬à“ß®“° Anne Norton, Leo Strauss and the Politics of American
Empire (New Haven and London: Yale University Press, 2004) ·≈– Peter A. Petrakis and
Cecil L. Eubanks, eds., Eric Voegelinûs Dialogue with the Postmoderns: Searching for
Foundations (Columbia and London: University of Missouri Press, 2004)

15 Eric Voegelin, The Collected Works of Eric Voegelin (Vol.16): Order and History
(Vol. III): Plato and Aristotle, Dante Germino, ed. and Intro. (Columbia and London:
University of Missouri Press, 2000), Part II: Aristotle: Ch.8 (Science and Contemplation)

çThe work that bears the title Politics is in its extant form constructed as the
second part of a more comprehensive treatment of çpolitical scienceé that also comprises
the subject matters of the Nicomachean Ethics. In the Ethics Aristotle sets out to define
politics as the science (or art) of human action... The science that explores the highest
good and that is concerned with human action under the aspect of attaining the higher
good is a çmastercrafté, and this mastercraft is the science of politics (1094 a 28).é

ç...the end (telos) of political science is the good of man. We are justified in
calling the science of the good of man çpolitical scienceé because - even though the good
of man is the same as the good of the polis, that is, eudaimonia (happiness)-the good of
the polis is greater and more perfect,...and while it is better to attain and preserve the good
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Voegelin ‡ÀÁπ«à“„πÀπ—ß ◊Õ Politics ¢ÕßÕ√‘ ‚µ‡µ‘≈·∑â®√‘ß·≈â«‰¡à‰¥âæŸ¥∂÷ß»“ µ√å
¢Õß°“√‡¡◊Õß (political science) ¡“°π—° ‡√◊ËÕß¥—ß°≈à“«ª√“°Ø¡“°„πÀπ—ß ◊ÕÕ’°‡≈à¡
Àπ÷Ëß§◊Õ Ethics ¥—ßπ—Èπ∞“π°“√§‘¥‡√◊ËÕß°“√‡¡◊Õß ”À√—∫Õ√‘ ‚µ‡µ‘≈‡ªìπ∞“π°“√§‘¥®“°
«‘™“®√‘¬»“ µ√å¡“°°«à“

„π Ethics Õ√‘ ‚µ‡µ‘≈π‘¬“¡°“√‡¡◊Õß„π∞“π–»“ µ√å¢Õß°“√°√–∑”¢Õß¡πÿ…¬å
·≈–°“√°√–∑”¢Õß¡πÿ…¬å∑’Ë ”§—≠§◊Õ¡ÿàß‰ª Ÿà ‘Ëß∑’Ë¥’ß“¡ Ÿß ÿ¥ ¥—ßπ—Èπ»“ µ√å∑“ß°“√‡¡◊Õß
À√◊Õ√—∞»“ µ√å®÷ß°≈“¬‡ªìπ»“ µ√å¢—Èπ ÿ¥¬Õ¥ (master craft) ∑’Ë‡ªìπ‡™àππ’È‡π◊ËÕß‡æ√“–
‡ªÑ“À¡“¬ ÿ¥∑â“¬¢Õß√—∞»“ µ√å§◊Õ§«“¡¥’ß“¡¢Õß¡πÿ…¬å (the good of man) ¥—ßπ—Èπ
„π§«“¡‡ÀÁπ¢ÕßÕ√‘ ‚µ‡µ‘≈‡√“®÷ß “¡“√∂‡√’¬°»“ µ√å«à“¥â«¬§«“¡¥’ß“¡¢Õß¡πÿ…¬å«à“
√—∞»“ µ√å ‡æ√“–∂÷ß·¡â«à“§«“¡¥’ß“¡¢Õß¡πÿ…¬å®–‡ªìπ ‘Ëß‡¥’¬«°—∫§«“¡¥’ß“¡¢Õß —ß§¡
°“√‡¡◊Õß°Áµ“¡ ·µà§«“¡¥’ß“¡¢Õß —ß§¡°“√‡¡◊Õß‡ªìπ ‘Ëß∑’Ë¬‘Ëß„À≠à°«à“  ¡∫Ÿ√≥å°«à“ ·≈–
¥—ßπ—Èπ∂÷ß·¡â°“√∑”„Àâ™’«‘µ∑’Ë¥’¢Õß¡πÿ…¬å§πÀπ÷Ëß®– ”§—≠ ·µà°“√§‘¥∂÷ß™’«‘µ∑’Ë¥’¢Õß
™π™“µ‘À√◊Õ¢Õß —ß§¡°“√‡¡◊Õß¬àÕ¡ ”§—≠¬‘Ëß°«à“

™’«‘µ∑’Ë¥’§◊ÕÕ–‰√?  Õ√‘ ‚µ‡µ‘≈„™â§”«à“ eudaimonia §◊Õ ç§«“¡ ÿ¢é ¡“µÕ∫
§”∂“¡π’È ·µà§«“¡ ÿ¢§◊ÕÕ–‰√?  ”À√—∫∫“ß§π§«“¡ ÿ¢§◊Õ°“√„™â™’«‘µ∑’Ëæ÷ßæÕ„® ‡¢â“º—∫

of one man than nothing at all, it is nobler and more divine to attain it for a nation
(ethnos) or a polis (1094b1-11).é (pp. 348-349)

çEudaimonia can be found, according to some, in a life of pleasure and enjoyment;
or, according to others, in the life of politics in which pleasure is found and honor gained
through the practice of excellence of character; or, finally, the life of contemplation.

Aristotle decides for the life of contemplation (bios theoretikos) as the way of life by
which true eudaimonia can be achieved,...é (pp. 350-351)

çThe ethical virtues are desirable in man, but they are not natural faculties; they
must be inculcated in man through processes that for their effectiveness depend on a
suitable institutional environment. It will be the art of the lawgiver to create the proper
institutions; and in this sense it is the principal purpose of political science to produce a
certain character in the citizens, that is, to make them good and capable of noble actions.
The meaning of political science is now contracted to the art of the lawgiver who must
know which institutional arrangements will produce the desired ethical excellences and
which will not...

Ethics is the science of excellences; politics is the science of the institutional
means that are apt to produce the excellences in the citizens.é (p. 352)
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øíß‡æ≈ß °‘π‡À≈â“ ‡ªìπµâπ  ”À√—∫∫“ß§π §«“¡ ÿ¢§◊Õ™’«‘µ∑“ß°“√‡¡◊Õß´÷Ëß„π∑’Ë ÿ¥·≈â«
¡πÿ…¬å “¡“√∂®–æ∫§«“¡ ÿ¢®“°°“√‡¡◊Õß‰¥â æ∫‡°’¬√µ‘¬»»—°¥‘Ï»√’∑’Ë‰¥â¡“®“°°“√∑”„Àâ
∫ÿ§≈‘° (character) ¢Õßµπ‡ªìπ∫ÿ§≈‘°∑’Ë¥’ß“¡ Ÿß ÿ¥ ‡ âπ∑“ßπ’È°Á‡ªìπ§«“¡ ÿ¢∑“ß°“√‡¡◊Õß
Õ¬à“ßÀπ÷Ëß ·≈– ÿ¥∑â“¬§«“¡ ÿ¢§◊Õ™’«‘µ·Ààß°“√ ”√«¡®‘µ„§√à§√«≠ (contemplation)
´÷Ëß„π∑—»π–¢ÕßÕ√‘ ‚µ‡µ‘≈π’Ë§◊Õ™’«‘µ∑’Ë¥’·≈–¡’ ÿ¢Õ¬à“ß·∑â®√‘ß

Õ√‘ ‚µ‡µ‘≈·¬°«‘™“√—∞»“ µ√åÕÕ°‡ªìπ√—∞»“ µ√å ”À√—∫π—°ª√—™≠“Õ¬à“ßÀπ÷Ëß °—∫
√—∞»“ µ√å ”À√—∫ºŸâÕÕ°°ÆÀ¡“¬ (law giver) Õ’°Õ¬à“ßÀπ÷Ëß  „π·ßàπ’ÈÀπâ“∑’Ë¢Õß√—∞»“ µ√å
„π§«“¡À¡“¬·√°§◊Õ°“√ √â“ß∫ÿ§≈‘° (character) ∑’Ë¥’¢Õßæ≈‡¡◊Õß ∑”„Àâ§π‡À≈à“π—Èπ‡ªìπ
§π¥’·≈– “¡“√∂∑” ‘Ëß∑’Ë¥’‰¥â  à«π§«“¡À¡“¬∑’Ë Õß √—∞»“ µ√å‡ªìπ»‘≈ª–¢Õß°“√ÕÕ°
°ÆÀ¡“¬ (the art of the law giver) Õ¬à“ß‰√°Áµ“¡ Õ√‘ ‚µ‡µ‘≈¡Õß«à“√—∞»“ µ√å¥”√ß
Õ¬Ÿà„πª√‘¡≥±≈¢Õß ‘Ëß´÷Ëß‡√’¬°«à“‡ªìπ§ÿ≥∏√√¡Õ’°≈—°…≥–Àπ÷Ëß (Dianoetic Virtues)
§ÿ≥∏√√¡·∫∫π’È§◊Õ à«π√«¡¢Õß§«“¡√Ÿâ ∑—°…– §«“¡√Õ∫§Õ∫ ªí≠≠“ ·≈–‡Àµÿº≈ ́ ÷Ëß‡ªìπ
√—∞»“ µ√å·∫∫∑’ËÕ√‘ ‚µ‡µ‘≈§‘¥«à“§«√®–‡ªìπ

®–‡ÀÁπ‰¥â«à“§«“¡À¡“¬¢Õß√—∞»“ µ√å„π∑—»π–¢ÕßÕ√‘ ‚µ‡µ‘≈π—Èπ¡’À≈“°™—ÈπÀ≈“¬
§«“¡À¡“¬ µ—Èß·µà§«“¡À¡“¬∑’Ë«à“√—∞»“ µ√å‡ªìπ»‘≈ª–¢Õß°“√ÕÕ°°ÆÀ¡“¬ ÷́Ëß‡ªìπ§«“¡
À¡“¬‡™‘ßªØ‘∫—µ‘ ‰ª®π∂÷ß¡Õß«à“√—∞»“ µ√å‡ªìπ Dianoetic Virtues ´÷Ëß¡’§«“¡À¡“¬

çAristotle, furthermore, assigns to political science a place among the dianoetic
virtues; the science that supposedly produced the classification of ethical and dianoetic
virtues now becomes one of the virtues classified.é (p. 352)

çBeyond these ethical virtues lie,…, the dianoetic virtues, i.e., scientific knowledge

-episteme, art or skill -techne, prudence -phronesis, wisdom -sophia, and intellection
-nous. These are the excellences that enable us to attain truth in its varieties of first
principles (intellection), universals and demonstrated truth (scientific knowledge), the
mastery of a subject that results from a combination of the knowledge of first principles
with scientific knowledge (wisdom), and the right means for attaining the good of man
(prudence). (p. 351)

çOn the one hand, the Politics does not contain the political science (in the narrower
sense just defined) at all but only the nomothethic science. On the other hand, it is not
confined to nomothetics, but also contains a lengthy discourse on household
management...the political science that ultimately emerges in the Politics is a prudential
science of nomothetics, with a rich admixture of reflections on problems of ethics and
philosophical anthropology.é (p. 353)
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Õ◊ËπÊ ∑’Ë¡“°°«à“»“ µ√å‡™‘ßªØ‘∫—µ‘ π’Ë§◊Õ¢âÕ∂°‡∂’¬ß∑’Ë¢â“æ‡®â“µ—Èß§”∂“¡«à“·≈â«®–‡¢â“„®
Õ√‘ ‚µ‡µ‘≈·∫∫„¥ ¥—ß∑’Ë‡ÀÁπµà“ß°—πÕ¬Ÿà¢≥–π’È  π’Ë‡ªìπ§ÿ≥ ¡∫—µ‘Õ—π‡≈‘»´÷Ëß®–∑”„ÀâºŸâ»÷°…“
‡¢â“∂÷ß§«“¡®√‘ß„π≈—°…≥–µà“ßÊ ‰¥â‚¥¬„™âªí≠≠“  ”À√—∫Õ√‘ ‚µ‡µ‘≈ §«“¡®√‘ßÕ—π‡ªìπ
ç “°≈é ·≈–· ¥ß„Àâ‡ÀÁπ‰¥â§◊Õ§«“¡√Ÿâ∑“ß«‘∑¬“»“ µ√å (scientific knowledge) °“√
‡ªìπ‡®â“¢ÕßÀ≈—°«‘™“µà“ßÊ ́ ÷Ëß‡ªìπº≈√«¡¢Õß§«“¡√Ÿâ‡À≈à“π—Èπ·≈–§«“¡√Ÿâ∑“ß«‘∑¬“»“ µ√å
∑—ÈßÀ≈“¬≈â«π‡ªìπªí≠≠“¢Õß¡πÿ…¬å ·≈–∑’Ë ”§—≠ª√–°“√ ÿ¥∑â“¬§◊Õ¡’«‘∏’°“√∑’Ë∂Ÿ°µâÕß
(the right means) „π°“√ √â“ß§«“¡¥’„Àâ¡πÿ…¬å‰¥â „π·ßàπ’ÈÕ“®°≈à“«‰¥â«à“ ç«‘∏’°“√∑’Ë
∂Ÿ°µâÕßé ‡ªìπ à«πÀπ÷Ëß¢Õß§«“¡√Ÿâ∑“ß√—∞»“ µ√å ´÷Ëß·¡â‰¡à„™à à«π∑—ÈßÀ¡¥¢Õß§«“¡√Ÿâ∑“ß
√—∞»“ µ√å·µà°Á‡ªìπ à«π ”§—≠

Leo Strauss (§.». 1899-1973) ‡¢’¬π The City and Man „πªï 1964 ∫∑∑’Ë 1
¢Õßß“π™‘Èππ’È«à“¥â«¬°“√‡¡◊Õß¢ÕßÕ√‘ ‚µ‡µ‘≈16 Strauss ‡¢’¬πª√–‚¬§·√°«à“ çµ“¡
∑—»π–∑“ßª√–‡æ≥’·≈â« ‰¡à„™àÕ√‘ ‚µ‡µ‘≈ ·µà‡ªìπ‚ ‡§√µ‘ ∑’Ë„Àâ°”‡π‘¥ª√—™≠“°“√‡¡◊Õß
À√◊Õ√—∞»“ µ√åé Strauss °≈à“«µàÕ‰ª¥â«¬«à“ çNot Socrates or Plato but Aristotle

16 Leo Strauss, The City and Man (Chicago and London: The University of Chicago
Press, 1978), Ch.I: çOn Aristotleûs Politicsé

çAccording to the traditional view, it was not Aristotle but Socrates who originated
political philosophy or political science. More precisely, according to Cicero, Socrates
was the first to call philosophy down from heaven, to establish it in the cities, to introduce
it also into the households, and to compel it to inquire about menûs life and manners as
well as about the good and bad things. In other words, Socrates was the first philosopher
who concerned himself chiefly and exclusively, not with the heavenly or divine things,
but with the human things.é (first para, p. 13)

çNot Socrates or Plato but Aristotle is truly the founder of political science: as one
discipline, and by no means the most fundamental or the highest discipline, among a
number of disciplines...Aristotleûs cosmology, as distinguished from Platoûs, is unqualifiedly
separable from the quest of the best political order. Aristotelian philosophizing has no
longer to the same degree and in the same way as Socratic philosophizing the character of
ascent. Whereas the Platonic teaching presents itself necessarily in dialogues, the Aristotelian
teaching presents itself necessarily in treatises. As regards the political things, Aristotle
acts directly as the teacher of indefinitely many legislators or statesmen whom he address
collectively and simultaneously, whereas Plato presents his political philosopher as guiding,
in a conversation, one or two men who seek the best political order or about to legislate
for the definite community.é (p. 21)
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is truly the founder of political scienceé - ç‰¡à„™à∑—Èß‚ ‡§√µ‘ À√◊Õ‡æ≈‚µ ·µà‡ªìπ
Õ√‘ ‚µ‡µ‘≈µà“ßÀ“°´÷Ëß‡ªìπºŸâ°àÕµ—Èß√—∞»“ µ√å∑’Ë·∑â®√‘ß„π∞“π–«‘™“°“√¢÷Èπ¡“·¢πßÀπ÷Ëßé
‡æ√“–«à“®—°√«“≈∑—»πå¢ÕßÕ√‘ ‚µ‡µ‘≈µà“ß®“°‡æ≈‚µ °≈à“«§◊Õ ®—°√«“≈∑—»πåÀ√◊Õ¿“æ√«¡
¢ÕßÕ√‘ ‚µ‡µ‘≈·¬°ÕÕ°®“°°“√· «ßÀ“√–‡∫’¬∫∑“ß°“√‡¡◊Õß∑’Ë¥’∑’Ë ÿ¥‚¥¬‡¥Á¥¢“¥
∂â“ Strauss §‘¥‡™àππ’È°Á‰¡à¡’«‘∏’§‘¥∂÷ßª√—™≠“°“√‡¡◊Õß¢ÕßÕ√‘ ‚µ‡µ‘≈·∫∫Õ◊Ëπ πÕ°®“°
®–µâÕß √ÿª«à“Õ√‘ ‚µ‡µ‘≈¬àÕ¡µâÕß π„®°“√‡¡◊Õß„π∞“π–»“ µ√å‡™‘ßªØ‘∫—µ‘ ‡æ√“–°“√‡¡◊Õß
¢÷Èπ°—∫ ¿“æ∑’Ë‡ª≈’Ë¬π·ª≈ß‰ª·≈–‰¡à‰¥â¡ÿàß Ÿà√–‡∫’¬∫∑“ß°“√‡¡◊Õß∑’Ë¥’∑’Ë ÿ¥

¥—ßπ—Èπ¢âÕ √ÿª¢ÕßÕ“®“√¬å ¡∫—µ‘∑’Ë«à“¢â“æ‡®â“‡¢â“„®°“√‡¡◊Õßº‘¥ °ÁÕ¬Ÿà∫π∞“π§‘¥π’È
‚¥¬§«“¡‡¢â“„®Õ√‘ ‚µ‡µ‘≈≈—°…≥–π’È §◊Õ¡’®—°√«“≈«‘∑¬“∑’Ë·¬°ÕÕ°®“°°“√· «ßÀ“ —ß§¡
°“√‡¡◊Õß∑’Ë¥’∑’Ë ÿ¥‰¥â ¥â«¬‡Àµÿπ’È®÷ß‰¡à¡’§ÿ≥≈—°…≥–·∫∫‡¥’¬«°—∫∑—»π–¢Õß‚ ‡§√µ‘ ¥—ß
°≈à“« ‡¡◊ËÕ‡ªìπ‡™àππ’È §” Õπ∑“ß°“√‡¡◊Õß¢ÕßÕ√‘ ‚µ‡µ‘≈®÷ß‰¡à¡’§ÿ≥≈—°…≥å¢Õß°“√°â“«
¢÷Èπ Ÿà™—Èπ∑’Ë Ÿß¢÷Èπ (ascent) ´÷Ëßµà“ß®“°ª√—™≠“°“√‡¡◊Õß¢Õß‚ ‡§√µ‘ /‡æ≈‚µ ∑’Ë¡ÿàß ç‡¥‘π
∑“ßé  Ÿà ¿“æ∑’Ë¥’°«à“‡¥‘¡„π§«“¡À¡“¬«à“ ‡¢â“„®‡√◊ËÕß∑’Ëπ”¡“æ‘‡§√“–Àå (‰¡à«à“®–‡ªìπªí≠À“
Õ¬à“ß§«“¡¬ÿµ‘∏√√¡À√◊Õ§ÿ≥∏√√¡À√◊Õ§«“¡°≈â“À“≠§◊ÕÕ–‰√) ‡æ◊ËÕπ√à«¡∑“ß„π°“√§âπÀ“
·≈–∑’Ë ”§—≠§◊Õµπ‡Õß‡Àπ◊Õ°«à“‡¥‘¡ ¥â«¬‡Àµÿπ’È Strauss ®÷ß‡ÀÁπ«à“§” Õπ¢Õß‡æ≈‚µ®÷ß
®”‡ªìπµâÕß‡ªìπ∫∑ π∑π“ „π¢≥–∑’Ë§” Õπ¢ÕßÕ√‘ ‚µ‡µ‘≈®”‡ªìπ®–µâÕß‡ªìπ§«“¡‡√’¬ß
·≈–¬—ß°≈à“«µàÕ‰ªÕ’°«à“ ç„π‡√◊ËÕß∑“ß°“√‡¡◊Õß Õ√‘ ‚µ‡µ‘≈‡ªìπ§√Ÿ¢Õßπ—°π‘µ‘∫—≠≠—µ‘ ‡ªìπ
§√Ÿ¢Õß§πÕÕ°°ÆÀ¡“¬ „π¢≥–∑’Ë ”À√—∫‡æ≈‚µ·≈â« π—°ª√—™≠“°“√‡¡◊Õß‡ªìπ¥—ß¡—§§ÿ‡∑»°å
∑“ß§«“¡§‘¥π”§Ÿà π∑π“¢Õßµπ‡æ’¬ß§πÀ√◊Õ Õß§π∑’Ë¡ÿàß· «ßÀ“√–‡∫’¬∫∑“ß°“√‡¡◊Õß
∑’Ë¥’∑’Ë ÿ¥À√◊Õ°”≈—ß®–∫—≠≠—µ‘°ÆÀ¡“¬ ”À√—∫™ÿ¡™π„¥‡ªìπ°“√‡©æ“–é

∂â“‡™◊ËÕ‡™àππ’È º≈∑’Ë‡°‘¥¢÷Èπ°Á§◊Õ §” Õπ∑“ß°“√‡¡◊Õß¢ÕßÕ√‘ ‚µ‡µ‘≈„π°√Õ∫§«“¡
‡¢â“„®¥—ß°≈à“« °Á®–‡ªìπ√—∞»“ µ√å´÷Ëß Õπ ”À√—∫§πÕÕ°°ÆÀ¡“¬ ∂â“®–∑”Àπâ“∑’Ë‡ªìπ
π—°√—∞»“ µ√å´÷Ëß Õπ§πÕÕ°°ÆÀ¡“¬ °Á§ßµâÕßµ—Èß§”∂“¡«à“„π‡ß◊ËÕπ‰¢‡©æ“–„πªí®®ÿ∫—π
‡ªìπÕ¬à“ß‰√∫â“ß ¡’Õ–‰√∫â“ß∑”‰¥â Õ–‰√∫â“ß∑”‰¡à‰¥â ´÷ËßÕ¬Ÿà„π°√Õ∫¢Õß»“ µ√å‡™‘ßªØ‘∫—µ‘
·µà¢âÕ∂°‡∂’¬ß„π∑’Ëπ’È§◊Õ ¡’«‘∏’§‘¥∂÷ß§” Õπ¢ÕßÕ√‘ ‚µ‡µ‘≈‰¥âÀ≈“¬∑“ß ∂â“§‘¥∂÷ß Politics
¢Õß Aristotle ·≈–§”π÷ß∂÷ß√—∞»“ µ√å∑’ËºŸ°æ—π°—∫™’«‘µ∑’Ë¡’§«“¡ ÿ¢·≈–¥—ßπ—Èπ§◊Õ™’«‘µ∑’Ë¥’
Õ¬à“ß·¬°‰¡àÕÕ° ·≈–¥—ßπ—Èπ®÷ß¡ÿàß Ÿà°“√ √â“ß∫ÿ§≈‘°¢Õßæ≈‡¡◊Õß„π —ß§¡°“√‡¡◊Õß‡™àπ∑’Ë
æ‘‡§√“–Àå¡“¢â“ßµâπ°Á®–æ∫«à“ √—∞»“ µ√å‰¡à„™à·§à»“ µ√å‡™‘ßªØ‘∫—µ‘‡æ’¬ßÕ¬à“ß‡¥’¬« ·µà¡’
§ÿ≥≈—°…≥å¢Õß»“ µ√å‡™‘ß∑ƒ…Æ’¥â«¬

À“°¢â“æ‡®â“µ—Èß§”∂“¡«à“ „π∑’Ë ÿ¥·≈â«∑—»π–‡™àππ’È¢Õß Strauss π”¡“ Ÿà«‘∏’°“√
§‘¥∂÷ß√—∞»“ µ√å·∫∫‰Àπ? ∂â“‡™◊ËÕ«à“Õ√‘ ‚µ‡µ‘≈§‘¥∂÷ß ç°“√‡¡◊Õßé „π≈—°…≥–π’È  §”∂“¡
∑’Ëπà“ π„®§◊Õ‡«≈“Õ√‘ ‚µ‡µ‘≈ Õπ°“√‡¡◊Õß  Õπ„§√·≈– Õπ∑’Ë‰Àπ? ®–æ∫«à“≈Ÿ°»‘…¬å
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∑’Ë¡’™◊ËÕ‡ ’¬ß¢ÕßÕ√‘ ‚µ‡µ‘≈§◊Õæ√–‡®â“Õ‡≈Á°´“π‡¥Õ√å¡À“√“™ Õ√‘ ‚µ‡µ‘≈ Õπ§π∑’Ë®–¡“
‡ªìπ‡®â“  Õπ§π ÷́Ëß®–¡“Õ¬Ÿà·≈–§√ÕßÕ”π“®„π«—ß À√◊Õ§π∑’Ë®–¡“∑”ß“πÕÕ°°ÆÀ¡“¬
„π ¿“ ·µà‡æ≈‚µ‡¢’¬πß“π¢Õß‡¢“„Àâ‚ ‡§√µ‘  Õπ„§√ ·≈–À“°¢â“æ‡®â“µ—Èß§”∂“¡µàÕ‰ª
«à“∑’Ë„¥§◊Õ∑’Ë Õπ√—∞»“ µ√åÕ¬à“ß‚ ‡§√µ‘  °Á®–æ∫«à“ ‚√ß‡√’¬π¢Õß‚ ‡§√µ‘ §◊Õµ≈“¥
(agora) „§√Õ¬Ÿà∑’Ëµ≈“¥À√◊Õ? π—°π‘µ‘∫—≠≠—µ‘ºŸâ¡’Àπâ“∑’ËÕÕ°°ÆÀ¡“¬ À√◊Õ ºŸâ§π “¡—≠
∑—Èß∑’Ë‡ªìπÀπÿà¡π—°· «ßÀ“ π—°«“∑»‘≈ªá ¢ÿπ∑À“√ À√◊Õ π—°æ¬“°√≥å?

·¡â®–∂◊Õ«à“√—∞»“ µ√å‡ªìπ»“ µ√å‡™‘ßªØ‘∫—µ‘ ·µà„π∑’Ë ÿ¥·≈â«¬—ßµâÕßµ—Èß§”∂“¡«à“ «‘™“
√—∞»“ µ√å‡ªìπ»“ µ√å‡™‘ßªØ‘∫—µ‘ ”À√—∫„§√? §”µÕ∫¢Õß¢â“æ‡®â“§◊Õ √—∞»“ µ√å‡ªìπ»“ µ√å
‡™‘ßªØ‘∫—µ‘ ”À√—∫π—°π‘µ‘∫—≠≠—µ‘ À√◊Õ§π∑’Ë‡¢â“‰ª‡≈àπ°“√‡¡◊Õß ·µà ”À√—∫π—°√—∞»“ µ√å‡Õß
π—Èπ§«√®–‡ªìπ»“ µ√å‡™‘ßªØ‘∫—µ‘Õ¬à“ß‡¥’¬«À√◊Õ‰¡à  ”À√—∫π—°√—∞»“ µ√å (·≈–‚¥¬‡©æ“–
π—°ª√—™≠“°“√‡¡◊Õß) «‘™“√—∞»“ µ√å§«√®–‡ªìπÕ¬à“ß‰√ À√◊Õ§«√®–‡ªìπÕ¬à“ß∑’ËÕ√‘ ‚µ‡µ‘≈
§‘¥ Õ¬à“ß∑’Ë‡æ≈‚µ∑” Õ¬à“ß∑’Ë‚ ‡§√µ‘ ¥”‡π‘π™’«‘µÕ¬Ÿà„πÕ¥’µ §◊Õ‡ªìπ»“ µ√å‡™‘ß∑ƒ…Æ’ „π
§«“¡À¡“¬¢Õß°“√µ—Èß§”∂“¡∂÷ß ‘Ëß∑’Ë¥’ Ÿß ÿ¥®√‘ßÊ ´÷ËßÕ“®Õ¬Ÿà‡°‘π‡≈¬®“°ª√‘¡≥±≈¢Õß
ªí®®ÿ∫—π ·µà§”∂“¡‡À≈à“π—Èπ‡ªìπ§”∂“¡´÷Ëß‡ªìπ®√‘ßÕ¬Ÿà‡ ¡Õ¡“ °≈à“«§◊Õ¡πÿ…¬å “¡“√∂µ—Èß
§”∂“¡‰¥â∑ÿ°¬ÿ§∑ÿ° ¡—¬«à“ °“√ª°§√ÕßÀ√◊Õ°ÆÀ¡“¬π—Èπ¬ÿµ‘∏√√¡À√◊Õ‰¡à ™Õ∫∏√√¡À√◊Õ‰¡à
π’Ë§◊ÕÀπâ“∑’Ë¢Õßπ—°ª√—™≠“ (·≈–π—°√—∞»“ µ√å„π§«“¡§‘¥¢Õßª√—™≠“‡¡∏’‡À≈à“π’È) ¡‘„™àÀ√◊Õ

∑’Ëπà“ π„®¬‘Ëß§◊Õ Strauss  √ÿª«à“ ‡æ√“–‡™àππ’Èß“π¢Õß‡æ≈‚µ®÷ß‡ªìπ∫∑ π∑π“
(dialogue) ·≈–ß“π¢ÕßÕ√‘ ‚µ‡µ‘≈‡ªìπ§«“¡‡√’¬ß (treatise) À¡“¬§«“¡«à“∂â“‡™◊ËÕ„π§µ‘
·≈–·π«∑“ß™’«‘µÕ¬à“ß‚ ‡§√µ‘  ª√—™≠“°“√‡¡◊Õß¥”√ßÕ¬Ÿà∫π∞“π¢Õß°“√µ—Èß§”∂“¡∑’Ë
æ◊Èπ∞“π·≈–¡’§«“¡À¡“¬µàÕ —ß§¡°“√‡¡◊Õß  ‘Ëß∑’Ë¢â“æ‡®â“∑”°Á‡ªìπ°“√µ—Èß§”∂“¡∑’Ëæ◊Èπ∞“π
«à“√—∞ª√–À“√§√—Èßπ’È™Õ∫∏√√¡À√◊Õ‰¡à À“°‡ÀÁπ«à“‰¡à™Õ∫°ÁµâÕß°≈â“∫Õ°«à“‰¡à∂Ÿ°µâÕß π’Ëµà“ß
À“°§◊ÕÀπâ“∑’Ë¢Õßª√—™≠“°“√‡¡◊Õß·≈–Àπâ“∑’Ë¢Õß√—∞»“ µ√å„π§«“¡À¡“¬∑’Ë∑—ÈßÕ√‘ ‚µ‡µ‘≈
·≈–‚ ‡§√µ‘  ∂“ªπ“‰«â„πÕ¥’µ À“°°≈à“«‡™àππ’È«‘∏’°“√√—∞»“ µ√å¢ÕßÕ√‘ ‚µ‡µ‘≈°Á‰¡à‰¥â
·µ°µà“ß®“°«‘∏’°“√√—∞»“ µ√å¢Õß‡æ≈‚µ„π®ÿ¥‡√‘Ë¡µâπ‡∑à“„¥π—° ·¡â®–©’°ÕÕ°®“°°—π·µà
°Á¡’∫“ßÕ¬à“ß√à«¡°—π ¢â“æ‡®â“Õ¬“°®–‡πâπ≈—°…≥–√à«¡ ‰¡à„™à à«π·µ°µà“ß√–À«à“ßª√—™≠“
‡¡∏’∑—Èß Õßπ’È ·≈–∑”Àπâ“∑’Ë„π∞“π–π—°√—∞»“ µ√å¥â«¬°“√‡≈◊Õ°‡ πÕß“π„πÀ—«¢âÕÕ√‘ ‚µ‡µ‘≈
°—∫√—∞ª√–À“√ 19 °—π¬“ ¡“π”‡ πÕµàÕπ—°√—∞»“ µ√å‰∑¬„π‚Õ°“ π’È

Õ“®“√¬å ¡∫—µ‘®∫®¥À¡“¬¢Õß∑à“π¥â«¬Àπ—ß ◊Õ¢Õß William Styron ‡√◊ËÕß
Sophieûs Choice ´÷Ëß‡ªìπ‡√◊ËÕß√“«¢Õß‚´øï π—°‚∑…™“«¬‘«„π§à“¬°—°°—π‡™≈¬¢Õßπ“ ’́
ºŸâ§ÿ¡π“ ’́„Àâ‚´øḯ ÷Ëß¡’≈Ÿ° Õß§π‡≈◊Õ°«à“ ®–¬Õ¡„Àâ‡æ™¨¶“µπ“ ’́ —ßÀ“√≈Ÿ°§π‰Àπ¢Õß‡∏Õ
∂â“‡∏ÕªØ‘‡ ∏∑’Ë®–‡≈◊Õ° ‡æ™¨¶“µπ“´’®– —ßÀ“√≈Ÿ°‡∏Õ∑—Èß Õß§π Õ“®“√¬åµ—Èß§”∂“¡∂÷ß
¢â“æ‡®â“«à“ ∂â“¢â“æ‡®â“‡ªìπ‚´øï ¢â“æ‡®â“®–∑”Õ¬à“ß‰√ À√◊Õ¢â“æ‡®â“¡’§”·π–π”‡™‘ßªØ‘∫—µ‘
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„¥®–„Àâ·°à‡∏Õ‰¥â
¢â“æ‡®â“‰¡à¡’§”·π–π”„Àâ‚´øï ·≈–‰¡à‡™◊ËÕ¥â«¬«à“®–¡’„§√„Àâ§”·π–π” ç‡™‘ßªØ‘∫—µ‘é

·°à‡∏Õ‰¥â ·µà∫“ß∑’§π∑’Ëµ°Õ¬Ÿà„π ∂“π–‡¥’¬«°—π°—∫‡∏ÕÕ“®‡¢â“„®·≈–§‘¥∂÷ß∑“ß‡≈◊Õ°‰¥â
¥’°«à“ ¢â“æ‡®â“¡’‡√◊ËÕß‡≈à“®“°§à“¬°—°°—ππ“ ’́À≈“¬‡√◊ËÕß¡“‡≈à“„ÀâÕ“®“√¬å ¡∫—µ‘øíß ‡™àπ
‡√◊ËÕß√“«¢Õß Filip Muller ™“¬ºŸâπ’È¬◊¥Õ°°â“«‡∑â“®–‡¥‘π‡¢â“‰ª„πÀâÕß·°ä  ¬“¡‡æ™¨¶“µ
π“´’À¬ÿ¥‡¢“‰«â·≈–°≈à“««à“ ç®”„ à°–‚À≈°‚ßàÊ ¢Õß·°‰«â„Àâ¥’ ‡√“‡ªìπ§πµ—¥ ‘π«à“·°®–
Õ¬ŸàÀ√◊Õµ“¬ ‰¡à„™à·°é À√◊Õ‡√◊ËÕß√“«¢Õß µ√’™“«‚ª·≈π¥å∑’Ë°”≈—ß®–§≈Õ¥„π§à“¬°—°°—π∑’Ë
Bergen-Belsen ‡æ◊ËÕπ Õß§π„π§à“¬°—°°—ππ“´’™à«¬™’«‘µ‡∏Õ‰«â∑—Èß∑’Ë√Ÿâ¥’«à“ ∂â“∑À“√π“´’
√Ÿâ‡¢â“®–‡°‘¥Õ–‰√¢÷Èπ µÕπ∑’Ë µ√’™“«¬‘«ºŸâπ’È§≈Õ¥≈Ÿ°°Á‰¡à¡’°√√‰°√„Àâµ—¥√°∑’Ë‡™◊ËÕ¡·¡à‡¢â“
°—∫∑“√° ‡æ◊ËÕπ¢Õß‡∏Õ§πÀπ÷Ëß®÷ß„™âøíπ¢Õß‡∏Õ°—¥√°®π¢“¥·≈–™à«¬™’«‘µ¢Õß·¡à°—∫≈Ÿ°
‰«â‰¥â17 ‡√◊ËÕß√“«‡À≈à“π’È∑”„Àâ‡ÀÁπ‰¥â«à“ ‡ªìπ‰ª‰¥â∑’Ë®–‰¡à¬Õ¡®”ππµàÕ§«“¡™—Ë«√â“¬ ·¡â
°√–∑—Ëß„π§à“¬°—°°—ππ“ ’́ ·≈– §«“¡‡ªìπ‰ª‰¥â„π°“√‡≈◊Õ°∫π∞“π∑“ß»’≈∏√√¡¥”√ßÕ¬Ÿà
·¡â„π ∂“π°“√≥å∑’Ë‚À¥√â“¬‡À≈◊Õª√–¡“≥

ªí≠À“¢ÕßÕ“®“√¬å ¡∫—µ‘§◊Õ§”∂“¡«à“ „π ∂“π°“√≥å‚À¥√â“¬‡À≈◊Õª√–¡“≥‡™àπ
π’È¡πÿ…¬å®–¬—ß¡’∑“ß‡≈◊Õ°Õ’°À√◊Õ Tzvetan Todorov »÷°…“°√≥’™“«¬‘«„π∫ÿ≈°“‡√’¬∑’Ë
√Õ¥™’«‘µ®“°°“√¶à“≈â“ß‡ºà“æ—π∏ÿå„π ¡—¬ ß§√“¡‚≈°§√—Èß∑’Ë Õß ‡¢“æ∫«à“™“«¬‘«„π∫ÿ≈°“-
‡√’¬°«à“ 50,000 §π√Õ¥™’«‘µ ·≈–Õ∏‘∫“¬«à“ ∑’Ëæ«°‡¢“ ç√Õ¥é ‡ªìπº≈®“°‡Àµÿ°“√≥åµà“ßÊ
¡“°À≈“¬∑’Ë¡“√âÕ¬‡√’¬ß®π∑”„Àâ ç∏√√¡–é ‰¥â™—¬™π–  “¬‚ à́¢Õß‡Àµÿ°“√≥å∑—Èß‡≈Á°„À≠à
∑’Ë¡“‡√’¬ß√âÕ¬µàÕ°—π‰¡à«à“®–‡ªìπªí≠≠“™π∑’Ë‰¡à¬Õ¡‡ß’¬∫Õ¬Ÿà‡¡◊ËÕ‡°‘¥¿—¬π“´’ À√◊Õ≈—°…≥–
¢ÕßºŸâπ”»“ π®—°√ÕÕ√å‚∏¥Õ°´å„π∫ÿ≈°“‡√’¬ ¡—¬π—Èπ °“√ª√–§Õßµ—«¢Õßπ—°°“√‡¡◊Õß µ≈Õ¥
®π§«“¡™“≠©≈“¥¢Õßæ√–¡À“°…—µ√‘¬å ∂â“¡’Àà«ß‚ à́„¥¢“¥‰ª·¡â à«π‡¥’¬« ™“«¬‘«‚ª·≈π¥å
§√÷Ëß· π°ÁÕ“®ª√– ∫™–µ“°√√¡‡™àπ‡¥’¬«°—∫™“«¬‘«Õ’° 6 ≈â“π§π„π¬ÿ‚√ª  ¿“æ‡™àππ’È∑”
„Àâ Todorov  √ÿª‰«â„πÀπ—ß ◊Õ¢Õß‡¢“™◊ËÕ The Fragility of Goodness «à“ À“°ª≈àÕ¬
„Àâ§«“¡™—Ë«‡¢â“¡“„π™’«‘µ “∏“√≥–¢Õß —ß§¡°“√‡¡◊Õß‰¥â §«“¡™—Ë«°Á®–‡µ‘∫‚µßÕ°ß“¡‰¥â
¥â«¬µ—«‡Õßßà“¬Ê ¢≥–∑’Ë§«“¡¥’∑—Èß‡ªìπ‡√◊ËÕß≈”∫“° À“‰¥â¬“° ·≈–‡ª√“–∫“ß‡ ¡Õ ·µà°Á

17 ‡√◊ËÕß√“«‡À≈à“π’È¡“®“° Tzvetan Todorov, Facing the Extreme: Moral Life in the
Concentration Camps, trans. by Arthur Denner and Abigail Pollak (New York: An Owl
Book, 1997), p. 63 and p. 79 ¢â“æ‡®â“‰¥â«‘‡§√“–Àåª√–‡¥Áπ°“√™à«¬‡À≈◊ÕºŸâÕ◊Ëπ‚¥¬‡©æ“–ºŸâ∑’Ë‡ªìπ
»—µ√Ÿ‰«â„π Chaiwat Satha-Anand, çCrossing the Enemyûs Line: Helping the Others in Violent
Situations Through Nonviolent Actions,é Peace Research, 33: 2 (2001), pp. 105-114.
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The moral enigma of a popular coup*

Chaiwat Satha-Anand

The Sept 19 (9/19) coup dûetat in Thailand is a great puzzle for many.

It is difficult to understand, not so much in terms of why it happened, but
why it is so popular.

There are reports of people giving flowers and cold drinks to soldiers
in the streets. In Chiang Mai, children would not stop bothering their
teachers until they were taken to see the coup makersû tanks.

In fact, according to one recent survey, 83% of Thais nationwide
were in favour of the coup. Given the positive popular public reaction, one
wonders if there is such a thing as a çgoodé or çpeacefulé coup.

I hope here to offer an explanation why so many common people and
noted intellectuals are supporting this coup. Then we can look at the moral
enigma, when the reasons for the coup can be accepted, but coups themselves
as a means of political change are rejected. Finally, there is a sign of hope in
Thai societyûs quiet effort to cope with the coup.

For those in favour: Apart from the fact that the coup was staged
without bloodshed in its successful attempt to oust Prime Minister Thaksin
Shinawatra, there are four reasons why it is favoured by many in Thai
society.

First, some believe the coup was staged to prevent the continuing
conflict from sliding into violence, and possibly a civil war, between two
armed groups, one supporting Thaksin and one opposing him. Conflicts in
any society between people of different opinions, as well as between the state
and ordinary people, are generally regarded as less dangerous than those
between opposing armed forces - both for the combatants and civilians. For

* Bangkok Post, September 25, 2006, op-ed.
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those who saw the situation prior to Sept 19 as potentially leading toward
violence, the coup could be supported on the grounds that it was a preventive
measure.

Second, there are some who believe that the coup did not kill the
constitution because it was already dead long ago in the hands of the Thaksin
government which had rendered all independent monitoring agencies
ineffective through its control of capital, people and the media.

Third, during its years in office, the Thaksin government, while
trumpeting the notion of electoral rights, had chosen to so profoundly
connect Thailand with the global economy that its regulations have danger-
ously threatened peoplesûs rights to natural resources and other communal
rights.

Fourth, from a theoretical point of view, it is not adequate to think
of this coup as a conflict between dictatorship and democracy. It is the
democratically elected government that has been by and large responsible for
so much violence, including those who died in the drug wars, in southern
violence and the NGO rights advocates who have been killed over the last
five years.

This has been a conflict between the military who finally decided
to forcefully defend what they regard as sacred and the government of
Mr. Thaksin who, according to Kasian Tejapira, is an çelected capitalist
absolutisté.

But a coup is wrong: If one believes the aim of the coup was to
prevent the country from falling into a pit of violence, that the constitution
was long dead, and that the Thaksin government was not democratic in the
profound sense of the term, apart from the fact that it was elected by the
majority, then the coup is morally acceptable.

The moral enigma lies, however, with those who believe that these
reasons are probably true and yet maintain that a coup dûetat is still morally
wrong. I count myself among these.

I would argue that a coup dûetat, despite the fact that it was staged
non-violently and probably for a good cause, is wrong because of what it
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has done to the society that accepts it as right. Accepting or condoning a
coup dûetat means accepting Maoûs dictum that çpower comes from the
barrel of the guné and that violence or the threat of violence is the final
arbiter of political conflict, not the power of words or rational persuasion.

Engaging in the moral dilemma is important on a meaningful journey
on the road to democracy, which needs to be grounded on some basic ideals
which include questioning the monopoly of çtruthé, the use of force to
impose it on others and the gradual renewal of society as an energising ideal
through free debates.

In De Officiis, Cicero wrote that çfor in exceptional circumstances that
which is commonly held to be wrong is found on reflection not to be wrongé.
When it comes to the problem of violence, especially in Thai society, there
seems to be a tendency to turn a state of exception, as suggested by Cicero,
into a norm which would render the notions of right and wrong irrelevant.
Though understandable, it is sad to see how popular this coup has become
because accepting violent solutions to political problems could also be seen
as a sign of despair.

The moral cost of hopelessness in oneself and the inability of oneûs
society to solve political problems peacefully needs to be seriously taken into
account as the price a society has to pay for a popular coup.

A sign of hope: Two days after the coup on 9/19, a young woman
walked into my office. She said she had decided not to go to class because
what has happened bothered her a great deal as a student of political science
at Thammasat University.

So she spent her time thinking in the library. In a soft voice,
she politely told me that in response to the Council for Democratic Reform
under Constitutional Monarchyûs public invitation for written inputs from
university students, she wrote a letter, using her real name, asking them -
no, begging them - to respect the rights and liberty of those who might
disagree with them and to treat those who might express their right to dissent
peacefully without resorting to violence.

She mentioned the brutal violence which had taken place in this land
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three decades ago and which has created a rift which cut deeply into the soul
of the nation and has been so hard to heal.

She used a piece of lined paper from her schoolbook, wrote it with a
pencil in a language so simple that it shames me with her innocence and
courage.

I looked up at her bright young face and there saw hope for Thai
society.  
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October 3, 2006
Dear Chaiwat,

Your ùThe moral enigma of  a popular coupû (Bangkok Post,  Septem-
ber 25, 2006) is as always very stimulating but I think some issues need to be
further explored. First of all, I believe, you may have missed one of the most
important reasons why this particular coup is unique in such a way that it
should not be considered a coup at all. To begin with, this coup is not a
conflict between dictatorship and democracy. Thaksin regime was anything
but democratic. As an ùelected capitalist absolutistû it has long turned itself
against the democratic ideals of ours. It has consistently violated both our
constitutional rights and our basic natural rights. By using force against
innocent people in the south - that is using force without the right to do so,
the Thaksin regime has turned itself into a tyrannical one. From this point
of view, the military move employed on September 19 was simply a reaction
of a democratic society or a good part of it against the rebellious government.
Before that, intellectuals used their power of words or rational persuasion but
their words seemed to fall on deaf ears. The military people used what they
know best since they were not trained to argue. I am not saying that power
always comes from the barrel of the gun but you must grant a democratic
society the right to defend itself against a usurper like Thaksin too. Needless
to say, democratic means has nothing to do when a democratic society is
fighting for its survival. At the moment, what we have may not be described
as a democratic government (if you blindly cling to the principle of election)
but I would argue that the spirit of democracy is very much alive.

 ¡∫—µ‘  ®—π∑√«ß»å

* ®“°¢âÕ Õ∫«‘™“ª√—™≠“°“√‡¡◊Õß √–¥—∫ª√‘≠≠“‡Õ°¢Õß ∂“∫—π·ÀàßÀπ÷Ëß ¢Õ¢Õ∫§ÿ≥ Õ. ¡∫—µ‘
®—π∑√«ß»å  ”À√—∫°“√‡º¬·æ√à„π∑’Ëπ’È
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Hence, I think you completely miss the point when you state the coup
is always morally wrong. Actually, this extremism of yours truly puzzles
me. Since when has ethics (or politics for that matter) become a theoretical
science? In the Nichomachean Ethics, Aristotle forcefully stresses the fact
that ethics like politics is a practical science. In other words, we can never
say that an act is right or wrong at all time without taking into account its
full context. In politics, one cannot say that there is one best regime which is
simply best for everybody. Tyranny, for example, is a defective kind of
regime but it might do some good for some particular people some time.
Likewise, slavery may be fitting for those who are born slave by nature.
Needless to say, using brute force or making war may be justified if
conditions are right. A medical doctor does not need to negotiate with the
deadly virus threatening his patientûs life, does he? In short, you cannot
hold on to the idea that this coup (a violent form of action) is unconditionally
wrong without taking into consideration the obvious facts of the situation.
Here Winston Churchill would say ùyou must look at facts because they look
at youû.

One final note: In William Styronûs book Sophieûs Choice, Sophie,
a prisoner in a Nazi concentration camp, is told to choose which of her
two children the Nazi commander will execute. If she refuses to choose
between them, he will kill both. If she chooses one, the other will live.
What would you do if you were Sophie? Or what kind of practical advice
would you give her?

Now, you will understand why my conscience never bothers me for
I subscribe to Churchillûs dictum that ùconscience apart from truth is...
regrettable but by no means respectableû.

Yours sincerely,
Sombat  Chantornvong


